Sermon to mark the twenty-fifty anniversary of The Signing of The Porvoo Agreement Service in Tampere Cathedral, Church of Finland, October 11th 2022
Readings: Galatians 5.1-6; psalm 119.41-48; Luke 11.37-41
The Most Reverend Dr Michael Jackson, Anglican Co-chair

SENDING AND BEING SENT: THE LIFEBLOOD OF PORVOO
The theological engine room of The Porvoo Communion is sending and being sent. This is also the theological engine room of God Almighty and All-loving. Porvoo points us in the direction of apostolicity (of the handover of the baton of faith and practice from one person to another person) and to the understanding of service and discipleship from within this paradigm. Apostolicity is understood both as an innate characteristic and as a living hope for all God’s people. Hence, Porvoo is clear for all to see as an ecclesiology with a clear direction of travel. Porvoo does this sending in the spirit of the words of Jesus appearing to his disciples after the resurrection: 
Jesus said again, Peace be with you! As the Father sent me, so I send you. (St John 20.21) 
Twice in this short segment of Scripture, comprising St John 20.19-23, Jesus offers peace to the disciples. He invokes from within himself, and thereby from within the depth of his being as God, the Person of the Holy Spirit the gift of empowerment given to these disciples to forgive and to retain the sins of others. These are significant gifts and significant responsibilities. In five short verses, we have a distillation of the work of disciples as apostles, then as now – of those who follow - who are, in turn, transformed into those who are sent and will, in turn, send others as generation succeeds generation. This is what St John offers to the world in the first appearance of The Risen Lord Jesus among this (almost complete) group of continuing disciples. 
PORVOO: DISCIPLESHIP AND EPISCOPACY

Porvoo focuses and concentrates this work further for Anglicans and Lutherans by drawing together in very significant ways discipleship and episcopacy. The similarities in our ecclesiastical life as institutional churches are what have made this possible. So is our instinct for openhearted friendship. The arrangements and the familiarity that have been built up through existing contacts and the sharing of resources long before the formality of Porvoo was enshrined have paved the way towards a structured consolidation of mutual life and shared adventure. Porvoo recognizes that episcopacy in both families of churches releases, as authorized ministry, the discipleship of the lay and of the ordained in the ethic of the sending of the Son by the Father into the world of God’s creation, enriching and upholding the whole created order. Lay and ordained are co-workers in a discipleship of divine giving and earthly living. Interchangeability of ministry between the two traditions is a given. Peace, as given by the Risen Lord Jesus, is our ethic, peace is our method, peace is our horizon. And Porvoo operates by sharing vision, work and practice with all of those who can do these things for God and the world wherever they may stand in the broad range of the life of the churches to which we belong. 
OUR RHYTHM OF MEETING

Our cycle of meeting reflects this rhythm of life in the constituent churches. In one year, we have a Theological Conference; in another year, we have a Church Leaders’ Conference; and in another year, we have a Primates’ Conference and, in another year, a Thematic Conference. The Porvoo Contact Group Members, who are skilled theological interpreters of their own church tradition, are the glue that provides cohesion to the Porvoo principle and the Porvoo practice. Our concern is to give voice to leadership and expertise in the service of understanding better where we are placed in a world of change and development, how we can be sent with a purpose of peace. This happens in the very same wide world where the ebbing away of inherited church practice marches hand in hand with sharp numerical decline and where the safe expression of the practice of Christianity is frequently under intense pressure and in intense danger. As Primates we need to challenge despair and give peace. To collude with despair is to deprive the churches of the hope essential to transformation and regeneration. Nothing ever remains the same; we ought to be part of the difference. We need to enable mission as part of who we are because, by adoption and grace, we are part of who God is, as The Collect for Christmas day tells us.
COMMUNION IN A CHURCH CONTEXT

As we look forward to marking seventeen hundred years of The Creed of Nicaea in 2025, and to doing so as part of a Porvoo gathering, in Wales, it is important for us to centre on God, first and foremost, our understanding of communion. For Christian people, the definitive communion is that of God the Trinity and any of our lived communions derives from this communion. Our terrestrial communion is an authoritative derivative of and a lifegiving expression of this but the fundamental communion is the Trinity in Unity and the Unity in Trinity defined by The Cappadocian Fathers as a perichoresis. This is our challenge: to be in harmony with one another, not solely in unison; to dance in time with God without stepping on one another’s feet; to work to manifest to the world that knows little of God and shows little if any interest in the God of the churches footwork that keeps distinct the three Persons of God while showing that in service and leadership God is One. Communion is not a cosy coterie. Communion is an energetic expression of the God who is the primary and the ultimate communion – Personally.
THE CHANGED ENVIRONMENT 

Twenty-five and more years on from the signing of The Porvoo Agreement and the publishing of The Porvoo Common Statement, the environment in which we live has altered and developed significantly. I have no doubt that the original signatories of Porvoo expected change. Had they wanted to live in the past, they would not have done what they did. New developments contribute to new understandings and new partnerships. Change, as the first disciples learned, is not always bereavement; it can also be resurrection. One very significant change is that the global movement of peoples, whether by choice or by necessity, across the world is here to stay. We have no idea, nor in many ways do they, of the state of terror or trust in which they will arrive but one thing is certain: People move at a pace hitherto unexpected and unprecedented, and another thing is certain: They are our Christ-like responsibility and our Godly gift. People bring their own experiences, good and bad, their own religion and their own culture. They challenge visually and conceptually our understanding of ourselves and the cultures we have carefully curated and, in many cases, subtly circumscribed. They invite us to peace and a future that is shared and unknown. For most of us this is emotionally difficult and institutionally exhausting. We do, however, need to move generously on this. 
The increased and accelerated erosion of the securities of state churches brings a new sense of freedom, however laborious, along with the need for fresh theological thinking on how we are to be a church of today for tomorrow. This is happening in a context in which people have less and less interest in denominational definitions and are wary of exclusivisms that over-define them and others. The generations coming through know and care less for the type of near-obsessive detail that has made our church life what it has become. In many of our societies, the idealism of countless young people draws them to climate justice more than ever it does to conventional religion. Primates need to close the gap between the idealism of young people and their disillusionment with religious practice and to help everyone to find God in both arenas – and make the theological connection with them, talking and, even more important, listening patiently. 
Primates have a problem of credibility to deal with in the churches in which they preside. Often, they find themselves articulating what is now entirely unknown, unexpected and uncomprehended to those with whom they are speaking along with the ideas they are advocating. The context is gone. Spare a thought, please, for the poor clergy on the ground, I’d say! This change in the perception of reality is almost complete. It is underscored by an enhanced sense of individualism and of a particular type of private world for so many, young and old, which is hard to penetrate but almost overnight has engulfed the public world we all inhabit. It is loosely called social media even if much of it is antisocial. It goes hand in hand with fake masquerading as fact, with incitement masquerading as invitation and with evil masquerading as goodness. 

PORVOO EXTENSION 

We rejoice that Porvoo is organic and expanding in the number of its Member Churches. Those who are part of the Porvoo Churches also contribute exponentially to the ecumenical life of Europe and beyond, undoubtedly enriched by the experience of what it is to belong to a Communion that has no financial overheads, a light-touch administrative structure and a vibrant theological self-understanding. Both The Lutheran Church of Great Britain and Ireland and The Latvian Church Worldwide have become full Members in recent years. There was a great cause of rejoicing when the signing took place in Bishopthorpe in the chapel of The Archbishop of York in 2014. For those of us who know the benefits and the dividends of membership, there are questions we need to consider: 
are there further Churches that may wish to make the case for Membership? 
are there things that are happening in our constituent churches that are of relevance to us all and in what ways are we to share them, address them and engage with them? 

Transitivity is one such pressing issue today. Transitivity flows from the elective movement of people. It seems wise to address transitivity and to seek a common mind in this area of church life. Agreeing criteria of authorization puts us in a safer and more generous place. It also gives us more confidence in our shared life together. 
THE SCRIPTURES OF TODAY 

While it is attractive to talk about Porvoo and by extension about ourselves, our hopes and our aspirations, our ideas and our visions, it is also fruitful to hear what the Scriptures of today are saying to us. In so doing, we are frequently given a thought for one day; and that in many cases is what we can cope with best, amid busy lives that belong to others as much as to ourselves. Galatians 5 takes the topic of circumcision and of freedom together. St Paul’s argument is that Christ sets us free for the sake of freedom itself. This is gift not as commodity but giving as constituted by a new fulness of self. St Paul suggests that circumcision is not only a physical event but a pledge to keep the whole law. Being in union with Christ Jesus is the journey on which we must embark, by the Spirit and through faith, in order to attain righteousness. That then sets us free to express faith through love. Luke chapter 11 introduces us to a situation where the host, a Pharisee, expresses surprize to Jesus that he had begun eating without ritual washing. The realist would suggest that Jesus is unlikely to have been invited back a second time, but while he is there he makes a universal point of great merit and it is the same point about consistency that St Paul made in Galatians: please make the connections between what happens on the outside and what happens on the inside: there is little point in being fastidious about washing cups and plates if you are subject to greed and wickedness on the inside. A golden rule of hospitality and charity is offered as the culmination of this pen portrait: But let what is inside be given in charity, and all is clean. (St Luke 11.41) And the same theme rings, in a different way, through psalm 119.41-49: love, deliverance, freedom and confidence flow from delight in God’s commandments to the point that the psalmist has the confidence and assurance to speak the truth before kings, the politicians and tyrants of their day. Primates also need to do this.      
THE INVITATION TO THE PRIMATES 

Living in such a commissioning to freedom in terms of hospitality and service, leadership and public policy, what is the invitation of PORVOO 25 to The Primates? 
Personally, I think it runs as follows:

to tell the story of Porvoo and to encourage more links, diocesan, parochial, personal, not least when in this instance zoom is our friend; 

to maintain the centrality of Word and Sacrament in the mission of God’s church while engaging theologically, constructively and critically with the often thinly planted exuberance of growth in emerging churches;
to show God’s people that they, as Primates, are not afraid of the future;
to refuse to be desk-bound and meeting-constrained;

to create a dynamic relationship between discipleship and episcopacy without falling into the elephant traps of clericalism and compliance as ends in themselves.

Discipleship, lived joyously, is the calling of us all. It is for Primates to give everyone a lead in this. The church is centred on God sending his Son into the world and on baptism as the primary sacramental expression and inclusion. Hierarchical life, as an end in itself, is static; and discipleship challenges static belonging. Each new generation of the baptized brings apostolic capital to the life of the church. Of course, the times in which we live have changed. The call to follow and to witness (to be apprentices and martyrs) in ways that are appropriate, apposite and attuned to our times is also the calling of Primacy.
Psalm 119. 47, 48: … in your commandments I find continuing delight; I love them with all my heart. I am devoted to your commandments; I love them, and meditate on your statutes … 

